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In the name of Allah, the Beneﬁcent the Mercnful
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THREE QUESTIONS

A man said to a Sufl: If you reply to my three questionsIshall become

a Muslim.”
The Sufi said: “What are your questions?”

“My first question is,” the .man said, “When we cannot see God why
should we believe in Him? The second question is: When Satan is made of fire
how would the fire of hell affect him? And my third question is: When
everything happens by God’s Will why should man be held responsible for it?”

The Sufi picked up a hard clod . of dry earth and hit him with it and
said: “This is in reply to all your questions!”

The clod of -earth hurt him a lot and after cursing the Sufi for his action
the man went and reported the matter to the Qazi (Judge). The Qazi
summoned the Sufi and said: “Instead of replying to his questions, you just
hit him. That is not the way you should treat people.”

The Sufi: “This was in reply to his three questions.”
“What?” The man and the Qazi shouted.

The Sufi: “Please listen to me before you condemn me. I hit him with a
clod of earth and he feels the pain, but can he or anyone of us see it? 1
wonder why should he or we believe in something which cannot be seen?
Similarly we cannot see God but we can feel His presence. The answer to
his second question :*when man is made of clay himself how could a lump of
clay hurt him? If it has hurt him similarly the fire of hell would affect
the Satan. The answer to his third question is that when everything happens
by God’s Will why should I be held responsible for my action?”

When the man heard all that he said: “You are right Master, I declare my
faith in Islam.” ’
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Rebellion against one’s own soul

"Man is of God," declared Rabbi Akiba, '"and what 1s
far more important, he knows that he is of God."

He is not conscious only but he is also, so.to say
conscious of this consciousness. Man may have any bio-
logical origin but there is a kind of spiritual kinship
that exists between him and the Almighty.

Those scientists and philosophers who have been.
endeavouring to prove that human action 1is determined by
external stimuli alone or that man is a bundle of instincts
and these can be measured mechanically and their working
can be estimated by physical automatic responses or that
intelligence is also shared by the animal kingdom must at
least admit that man is unique in developing a sense of
goodness or guilt——religious, moral, ethical or social-—,
in evolving a sense of art and the appreciation of beauty.

But this sense alone cannot guide us in our lives.

It could not make Macbeth see the evil consequences
of his action. The evil which he had despersately embraced
brought a sickness of heart in him.

The Qur’an says:
wand (as for) those who have earned evil, the

punishment of_evil is the 1ike of it" (10:27).

"This is what you hoarded up for yourselves,
therefore, taste what you hoarded" (9:35).

Good naturally reacts against evil. The evil is
expelled but the tragedy is that so much good is wasted.

However, the struggle between evil and good is a step
towards the perfection of good.

In this process good, no doubt, is agonised and its
very existence at times is endangered, but evil is barren,
weakening and finally self-destructive,

Tre evil that masters the good in man destroys the

masa ans LresLll.
QO en . ToulLs sebellilon is against your own souls™
I1f we xnow that we are of God and truly belong to Him

our troubled souls will find a haven of peace in this world
and the world to come. ]
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- NEW LIGHT ON THE STORY OF
BANU QURAYZA AND._THE ,
JEWS OF MEDINA .2 W N ARAFAT

Other scholars either accepted lbn Ishéaq’a version
without question or rejected it

The attitude of scholars and historians to Ibn Ishaq’s version of the
story has been elther one of complacency, sonietimes mingled with uncet-
tainty, or at Jeast in two jnstances, one of condemnation and outright re-
jection.

The complaeent attitude Is one of accepiing the blography of the
Prophet and the storfes of the campalgns ag they were recelved by later
generations without the meticulous care of application of the crtical cil-
terla which collectors of traditlons or jurists employed. it was nol necess-
ary to check the veraclty of authorities when transmitting or recording
parts of the Prophet’s life 4 It was not essential to provide a continuous
chain of authortles at all. That Is obvious In 1bn Ishdq’s ‘Sfia’. On the
other hand reliable authority and a conlinuous line of transmissloh were
essential when law was the Issue. That is why Mallk the jurist had no re-
gard for Ibn Ishiql®

One finds, therefore, that later historlans and even exegetes efther re-
peat the very words of Ibn Ishaq or else abbteviate the whole story, His-
torians gave it, as it were, a cold reception. Evenl Tabarl, neatly 250 years
after 1bn Ishaq, does not try {o find other versions of the story as he
usally does. He casts doubt by his use of the words, “Wiqldr alleged
(‘za'ama’) that the Prophet caused trenches to be dug.” Tbn al-Qayyim
in ‘Zaad al-Ma‘aad’ makes only the briefest referenc and he lgnores
altogether the crucial question of numbers. Ibn Kathir even seents to have
general doubt in his mind because he takes the trouble to polnl oul that
the story was told on such “good authority” as that of ‘A’lsha. !

Inclusion of spurious and forged poetry and “odd tales”
in Ibn Ishag’s biography

Apart from mild complacency or doubtful acceptance of the story it-
self, Ibn Ishaq as an author was In fact subjected to devastating attacks by
scholars, contempotary or later, on two particulat accounts. Orie was hiis
uncritical incluslon In his ‘Sira’ of so much $purloud vr forged poetry;1?
the other his unquestioning acceptance of Just such & story aé that of the
slaughter of Banii Qurayza.



~ His contemporary, the carly traditionist and jurist Malik, called his
unequivocally “a liar™ and “an imposter”™ '® “who transimits his stories
from the Jews”.1? In other words, applying his own criteria, Malik
impugned the veracity of Ibn Ishaq’s sources and rejected his approach.
Indeed, neither Ibn Ishfq's list of informants nor his method of collec-
ting and piecing together such a story would be acceptable to Malik the
jurist.

In a later age Ibn Hajar further explained the point of Malik's con-
demnation of Ibn Ishdq. Malik, he said, ' condemned Thn Ishiq hecause
he made a point of seeking out descendauls of the Jews of Medina in order
to obtain from them accounts of the Propliet’s campaigns as handed down
by their forefathers. Ibn Hajar2! then rejected the stotdes in question in
the strongest terms: “such odd tales as the story of Qurayza and al-Nadir™
Nothing could be more damning than this outright rejection.

The Qur'anic statement is brief and does not give

reference to numbers
Against the lateancuncertain sources on the one hand, and the con-

demning authorities on the other, must be set the only contemporary and
entirely authentic authentic source, the QUR'AN. Thete the reference in
Sura 33:26, as quoted before, Is very brief: “He caused those of the
people of the Book who lielped thein (i.e. the Quraysh) to come ant of
their forts. Some you killed, soine  you took prisoner.”

Excgetes and tradionists tend simply to repeat Ibn Ishiiq’s tale, but in
the Qur'dn the reference can only he to those who were actually in the
fighting. This is a statement about the battte. IT CONCERNS THOST
WIHO FOUGHT. Some of those were killed, others were faken prisoners.

One would think that if 600 or 900 people were killed in this manner
the significance of the event would have been greater. There would have
been a clearer reference in the Qur'@n, a conclusion to he drawn, and a
fesson to be learnt. But when only the guilty leaders were executed, it
would be normal to expect a brief reference.

Reasons for rejecting the version of Ibn Ishaq

So much for the sources: they were neither uniﬁ?roslml not trastworthy
and the report was very late in time. Now for the story. The reasons  [or
rejecting the story are the following:

(1) As already stated above, the reference to the story in the Qur'an is
extremely brief, and there is no indication whatever of the killing ol
a large number. In a battle context the reference is to those who
were aclually fighting. The Qur'an is the only authority which the
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historian would accept without hesitation or doubt. It is a contem-
porary text, and, for the most cogent reasons, what we have is the
authentic version.

(ii) The rule in Islam is to punish only those who were responsible for

the sedition.

(iii) To kill such a large number is diametrically opposed to the Islamic

sense of justice and to the basic principles laid down in the Qur'an
particularly the verse, “No soul - shall bear another’s burden.”??

(iv) It is also against the Qur'3nic rule regarding prisoners of war, which

is: either they are to be granted their freedom or else they are to be
allowed to be ransomed.23

(v) It is unlikely that the Banti Qurayza should be slaughtered when the

()

(vii)

other Jewish groups who surrendered BEFORE Banii Qurayza and
AFTER them were treated leniently and allowed to go. Indeed Abu
“Ubayd b. Sallaam relates in his KITAB AL-AMWAAL?* that when
Khayber fell to the Muslims, there were among the residents a par-
ticular family or clan who had distinguished themselves by excessive
unseemly abuse of the Prophet. Yet in that hour the Prophet add-
ressed them in words which are no more than a rebuke: “Sons of
Abii al-Huqaya (he said to them) I have known the extent of hosti-
lity to God and to His messenger, yet that does not prevent me from
treating you as I treated your brethren.” That was AFTER the
surrender of Banit Qurayza.
If indeed so many hundreds of people had actually been put to death
in the marketplace, and trenches were dug for the operation, it is
very strange that there should be no trace whatever of all that—no
sign or word to point out the place, and no reference to a visible
mark, 25
Had this slaughter  actually happened, jurists would have adopted it
as a precedent. In fact exactly the opposite had been the case. The
attitude of the jurists, and their rulings, have been more according to
the Qur’anic rule in the verse, “No soul shall bear another’s burden.”
Indeed, Abiu ‘Ubayd b. Sallaam relates a very significant incident in
his book ‘Kitab al-amwaal’2® which, it must be noted, is a book of
jurisprudence, of law, not a “sira” or a biography. He tells us thatin
the time of the Imam al-Awzaa‘T 2 there was a case of trouble among
the People of the Book in Lebanon when ‘Abdullah b. ‘Ali was re-
gional governor. He put down the sedition and ordered the commu-
nity in question to be moved elsewhere. Al-AwzaaTin his capacity as
the leading jurist immediately objected. His argument was that the
incident was not the result of the community’s unanimous agree-
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ment. “As far as | know (he argued) it is not a rule of God that Go.d
should punish the many for the fault of the few bul punish the few
for the fault of the many.”

Now, had the Imam al-Awzaa‘i accepted the story of the slaughte:
of Banu Qurayza, he would have treated it as a precedent, and
would not have come out with an argument against Authority,

represented in ‘Abdullah b. ‘Ali. Al-Awzaa‘f, it should be remem-

bered, was a younger contemporary of Ibn Ishaq.
14 Ton Sayyid al-Nas (op. cit, I, 121) makes precisely this point in relation to the
story of the Banil Qaynuqa’ and the sputious verse which was said to have appeared
in Stra 53 of the Qur'an and at the time was taken by polytheist Meccans as a recog-
nition of their deities. The author explains how various scholars disposed of the pro-
blem, and then sums up by stating that in his view, this story is to be treated on the
same level as tales of the maghazi and accounts of the Sira (i.e. not to be accorded
unqualified acceptance). Most scholars, he asserts, usually treated more liberally
questions of minor importance and any material which did not involve a point of law,
such as the stories of the maghdzi and similar reports. In such cases data would be
accepted which would not be acceptable as a basis of dedding what is lawful
or unlawful.
15 See n. 18 below.
16 Tabard, Tarikh, 1, 1499 (where the reference is to al-Wagidi, Maghazi; 11, 513);
Zad al-ma‘dd (ed. T.A. Tdh3, Cairo, 1970), 11, 82; Ibn Kathit, op. cit., IV, 118.
17 On this see W, Atafat, “Early Critics of the Poetry of the Sira"’, BSOAS, XX, 3,
1958, 453-63.
18 Kadhdhaab and Dajjaa! min al-dajeajila. i
19 ‘Uyiin al-athar, 1, 16-7. In his valuable introduction Ibn Sayyid al-Nis provides a
wide-ranging survey of the controversial views on Ibn Ishidq. In his full introduction
to the Gottingen edition of the Sira, Wustenfield in turn draws extensively on Ibn
Sayyid al-Nas.
20 Tahdhib al-Tahdhib, IX, 45. See also ‘Uyiin al-athar, 1, 16-7.
21 ibid.
22 The Qur'in, 35:18. -
23 The Qur'dn, 41:4.
24 ed. Khalil Muhaminad Harras, Cairo, 1338/1968, 211.
25 Significantly, little or no information is to be found in general or special geogra-
phical dictionaries, such as al Bakri's, Mujam ma ’sta‘fam; Yaqat's Mu'jam; al-Fairii-
zabadl’s al-Maghanim al-mutaba fi ma ‘alim taba (ed. Hamad al-Jasir, Dar al-Ymama,
1389/1972); al-Samhtudi, Waf2’ al-wafd’ bi-akhbar dar al-Mustafa Cairo, 1326}, elc.
Even al-Samhiidi seems to regard a mention of the markel-piace in question as a mere
historical reference, for in his extensive historical topography of Medina he identifies
the marketplace (p. 544) almost casually In the course of explaining the change in
nomenclature which had overtaken adjacent landmarks. The market-place, he says, is
the one referred to in the report(sic) that the Prophet brought out the prisoners of
Bani Qmayga to the marker-place of Medina, etc.

26 p.247. 1amindebted to my friend Professor Mahmiid Ghiil of the American

university, Beirut, for bringing this reference to my attention.
27 d.157/774. See El, sub nomine.
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BIRTH OF JESUS CHRIST

® "Jesus was the first born son of a Jewish girl Mary and
her husband Joseph, a descendant of David, who worked as a
carpenter at the small town of Nazareth in the region of
Palestine known as Galilee. The date of his birth was about
5-7 B.C., and the place in all probability Nazareth itself.
Towards the end of the first century A.D. it came to be
widely believed that at the time of his birth his mother
was still virgin, who bore him by the miraculous interven-
tion of God. This view, though dear to many modern Christi-
ans for its doctrinal value, is unlikely to be true in point
of fact" (Cecil John Cadoux, Mackennal Professor of Church
History,LIFE OF JESUS p.27).

] "There is no evidence in the Gospel, apart from the
birth stories themselves, that any member of Jesus' family
or any of his first disciples ever thought of him as virgin
born. Mark, who gathered from Peter the facts of Jesus'
1ife, does not mention it. In Matthew and Luke, where the
birth stories appear, are two genealogies, so inconsistent’
that they cannot possibly be reconciled, both of which in
tracing Jesus' lineage come down to Joseph, not to Mary.
These genealogies are inconceivable except on the supposi-
tion that when they were prepared Joseph was -thought-to be
Jesus' father" (Dr Hary Emerson Focsdick, POCKET Bookx p. 118).

] "In Matthews story of the virgin birth of Jesus the
idea of his sonship is translated into narrative form. The
Jewish mind instinctively cast its doctrine in the form of
narrative. But while the manner of the story is clearly
Jewish, the casting of dogma into narrative - the subject
matter of it is just as definitely Greek; Greek legend was
full of demi-gods’ sons begotten by Zeus, with human mothers.
It was a way of stating Jesus’ divine sonship in terms
intelligible and acceptable to the Greek mind. And to this
day many people cannot think of his sonship in any other way.
But while Luke takes a very similar view - of his birth, our
earliest sources, Mark and Paul, show no knowledge of it,

and Matthew and Luke are not consistent about it as both of
them trace Jesus' ancestory through Joseph to David" (Edgar
J. Goodspeed, a LIFE OF JESuS, Harper Torch-books, page 29).

"Jesus' father Joseph was a carpenter, and Jesus when he
grew up seems to have followed the same trade. He had
brothers and sisters - four brothers, Joseph, Judah, James
and Simon and a number of sisters, who were living in Naza-
reth when he once preached there in the course of his minis-
try" (ibid.,p. 32).

® “Jesus was born at Nazareth, a small town of Galilece.
He proceeded from the ranks of the people. His father Joseph,
and his mother Mary, were people in humble circumstances.
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It is known that the calculation which serves as basis of
the common era was made in the sixth century by Diecnysius
the Less. The calculation implies certain pure hypotheti-
cal data” (Ernest Renan, LIFE oF JESUS, Modern Library).

L "Christian celebrations were created to replace pagan
feasts and holidays. For example, the date of Christmas
was set on the birthday of Mithras (the unconquered sun),
which had long been a day of joyous celebration in the pagan
world" (Wallace K. Ferguson, SURVEY OF EUROPEAN CIVILIZATION,
page 112).

L "Jesus was born and brought up in the hills of Galilee,
in the quiet town of Nazareth, the very name of which is un-
known to us in that period outside the Gospels and Acts. The
Bethlehem stories, regardless of their homiletic beauty,
apparently rest upon no historical foundation, but must be
regarded as pure legend. A critical examination of the two
accounts, the one assuming the fixed residence of the parents
in Bethlehem, the homage of Magi guided from the East by a
miraculous star, the edict of a cruel king (strangely akin to
that told of the infant Moses), the flight into Egypt, the
subsequent return to Paléstine, but to Nazareth, not Bethle-
hem, undertaken by the expectant mother in compliance with
the requirement of supposed census; the inability to find lo-
dging, the resultant birth in a stable, the vision of angels
granted to shepherds, and their visit to the manger - reveals
that they are mutually exclusive, contradicting each other at
every point" (Dr Morton Scott Enslin,CHRISTIAN BEGINNINGS,
pp. 154-155), —Courtesy "STUDI ISLAM" Jakarta Pusat,
Indonesia

Traitor

Once upon a time termites found a cosy home 1n a wooden
pulpit in a mosque, They multiplied and kept on boring tiny
holes in the wooden structure. As they grew in number the
holes grew in number alsqQ. One day the pulpit collapsed and
turned into powder.

“"Who has done this?" -screamed the termites, ''Surely
there is a traitor among us."

Because

Mouse to the cat: "Have mercy on me Nussy cat! Why

do you want to kill me?"
pPussy Cat: "BECAUSE you have such a funny face! That

- 1s why."

True

When you don’t like a Lhing you say: "It is not true."
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Without Comments

ISLAMIC REVOLUTIONI!

. Abul Hasan Bani Sadr, Iran’s duly elected president,
was dismissed after 17 months in office by Ayatulldh Khomeiny
in June last.

"There were protest marches in his favour which were
suppressed by brutal force. Scores of persons were hanged.
Surprisingly enough, twenty young girls whose leader was an
eighteen years old girl, were also shot dead only because
they had taken out 'a procession in favour of Banisadr. After
the death of Ayatullah KhalkhEli the head of Execution Depart-
ment, Ayatulldh Muhammadi Giléni is appointed in his place.
The unlucky girls were brought before him. He asked them
about their names, Every girl replied: "Mujahida".

"Whose daughter are you?"

"O0f the People of Iran," each one of them replied.

The identification was not possible this way. The Aya-
tulldh ordered their photographs to be taken and then they
were made to stand in front of a firing squad. These innocent
girls shouted: '"Death to Dictatorship" ( Aamariyyat murdabdd -

K19 OJJ.au-.,_,.a| ).

The Executioners shouted: "God is the Greatest" (allahu
Akbar - -5\ «JM) and shot them dead. The next day Iran’s .
official newspaper r¢tila’at (=31 published the pictures of
the dead girls and announced that the guardians of the victims
should bring their identity cards (with pictures) and should
carry away the corpses for burial, . After accomplishing this
great deed Ayatulldh Muhammadi Gil!ni addressed a Press Con-
ference. Someone asked: 'From among the dead girls some were
only nine years old. At least some mercy should have been
shown to them.'

The reply given was: ‘'According to Islamic principles
the age of nine 1is the age of understanding and discernment.
As far as I am concerned it does not make any difference
whether the age of the culprit is nine or forty.'

Translated

Lo, s Jwb/
L fum s ,/ o

NamBna haih khulg-1 Rasiil- 1 amik kay :
Sutiid, chaghm=i bad-doer, haih aap diA kay. (Bal11)

i.e. These are the people who (supposedly) represent the life-
style of the Holy Prophet!
These are the ones who are the pillars of Islam; may God
preserve them from the evil eye!!"

(Mualind Kausar Niy&zi, in the Daily sawc (Urdd) London (and
Karachi) p.3, 11th July 1981).

"The religious sectarian group (i.e. the Islfimi JamA'at)
also want to create a situation of extrme hatred in our coun-
try (Pakistan). According to them hatred, not love, is the
cure of sinful Muslims. These people have given 'politics’
the status of 'religion'. Anyone who differs with them
deserves death. Instead of bétter and higher spiritual values
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religion according to them is mere politics. Electionm and
struggle for power for them is sr#Xp. To vote in favour of
their approved candidate is just like worship during the
Grand Night (railatul Qadr). AyatullZh Khalkhdli (of Iran
now deceased) according to them is chief model of conduct.
And the blood-bath which is going on 1in Iran is considered

by them'a necessity for the Islamic Revalution in its period
of transition. God forbid, if these theocratic elements
become the rulers of Pakistan and establish a religious state
of their liking our condition will not be much different from
that of Iran " (Ibid. p.S5). ’

THE PUNJAB GOVERNMENT BANS AN URDU TRANSLATION OF THE QUR’ AN!

A translation of the Qur’an (Tafsir-i Saghir) by Mirza Bashir-
ud-Din Mahmud Abmad,Head of the Abhmadiyya community (Rabwah)
which has been in circulation for over 30 years (latest edi-
tion published by Shaikh Abdul Wahid, Sun Rise Packages, 8
Davis Road Lahore Pakistan) has been banned by the Government
of the Punjab and all copies have been immediately confiscated
under Section 99-4 of the Criminal Act!

Impresainng about fhe Haii

"The article Impressions about the Hajj by Aipie Husain
in the December, 1980 issue of Al-Ahmadiyya brought to mind
some words of a2l-Ghazzali in NICHE FOR. LIGHTS:

'But a man finds the doors of the Realm Celestial closed
to him, neither does he become of or belonging to-that
Realm unless This earth to.him be changed into that which is
not earth, and likewise.the heavens (The Qur‘an 74,48);unless
in short all that comes within the ken of his sensesand his
imagination, including the visible heavens, cause to be his
earth, and his heaven come to be all that transcends his
sense. This is the first Ascensicn for every Pilgrim, who
has set out on his Progress to the Presence Dominical.'"

Santiago de Compestela, Spain ) Michael McClain

-

STANDING CONFERENCE ON INTER-FAITE
DIALOGUE IN EDUCATION

INTER-FAITH ANNUAL CONFERENCE
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SPODE HOUSE, RUGELY, STAFFS
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WOMAN

September 2-4, 1981
Chairman: Rabbi Hugo Gryn

Applications to: John Prickett

Little Brunger, Appledore Road,TENTERDEN
Rent TN30 7DD -

JGRANTS AVAILABLE FOR STUDENTS
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AHMADIYYA NEWS

The Jslamic Reniew

The Ahmadiyya Anjuman Isha'at Islam, Lahore, Inc.,
(36911 Walnut Street, Newark, California 94560, U.S.A.)
has been publishing THE ISLAMIC REVIEW in its new format
since October 1980. Members of the Editorial Board are:
Messrs Masud Akhtar, Zafar I Abdullah and Noman Ilahi
Malik. Circulation Manager is Mr Abdul Sattar. Annual
subscription $12.00 ($13.00 outside the USA), $25.00 by air.

Fiit Jelande

The Ahmadiyya Anjuman Ishi@‘'at-i Islam of Fiji celebra-
ted the Masih Mau'lid Day on Saturday 6th June 1981 at 6 p m
at their headquarters 12 Bau Street Suva. Maullin2 Hafiz
Sher Muhammad was one of the speakers. Dinner was served to
all the participants. Masjid Noor is under construction at
Bau Street. (See picture below). The Fiji Anjuman publish-
es a bi-lingual (Urddl & English) quarterly journal PAIGHEAM-E
#AQ which gives a detailed account of the activities of the
Anjuman. Members of the Editorial Board are: (English) Mr
Nizam-ud-Dean, (Urdd) Maullind Hafiz Sher Muhammad.

Y Yy
AR TS »‘-Al‘u.inil“tttclll"lt»i'iti )

¥

st

Masjid NOOR, 12 Bau Street, Suva.

{under constrwcton)

Anited Xingdom

VISITORS: Maulana A.R. Jaggoe, Hassan Mohammed (Holland); MNr
& Mrs Enayat Mohammed, Mr & Mrs Fazar Ali (Trinidad); K.B.
Dr Saeed Ahmad Khan, Ch. & Mrs Fazl-i Haq, Sultan Ali Shah,
Mr & ¥is Fazl-1 Ahmad (Pakistan). Guests from Trinidad were
housed by Mr A.A.Rahman and were invited for lunch or dinner
by Mushtaq A.Z. Mellick, Mrs Tufail, Mrs J Khan,lir S Aziz
and Mr & Mrs Haroun.

Suriname

Mauldnd Kemal NHydal, Dr Hamza Rafiq and Imam M. Rafeeq
vigited Suriname in June. They attended the wedding ceremony of
Mr Khurshid Madjoe’s daughter and met several officials of the
Anjuman and discussed things of mutual interest.



Netherlands 13

Mauldna A.R. Jaggoe officially opened the Mosque of
the Ahmadiyya Anjuman Isha'at Islam Utrecht (Havikstraat
18) on 30th May 1981, Next to him is standing Mr Ishaaq
Lalmohammed who unveiled the name plate of the Anjuman
(below) on the same day, For a brief report of this
occasion see Al-ahmadiyya June issue, p.20.

De officiéle opening van de Moskee aan de Havikstraat werd verricht
door de heer |. Lalmohammed. Hij deed dit door het naambord van

de AA/IU te onthullen.
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We came together in the month of Ramadan

Stronger in Faith we practised the teachings of Al-Quran

United as one bounded in love
We opened our hearts to the Lord above

Regardless of status we lined up for prayer
No man-made distinction could be found there

No rich no poor no black no white
Our deeds divide us in Allah’s sight

And now it is the day of Eid and now we rejoice
Our happiness abounds and we sing in a loud voice

Praise be to Alldh our Stjstainer
And greetings to Muhammad His Messenger

But deep in our hearts we feel sadness too
For somehow those nights of our meeting were so few

So now to Allah we must pray
To keep strong our Faith for united we must stay

Sohaila Omardeen

DEPARTURES Gida15 4516y 5 o €y

Babu Nizam-ud-Din of Srinagar, Kashmir.,

Mansoor Ali of Kandahar, Tacarigua, Trinidad. Brother

of Usman Ali. (May 11, 81).

Maj. Shaheen Shaukat (car accident) Rawalpindi, Pak-

istan. S§/o Mr Shaukat Ali, London. (May 20, 81).

Jamila Khanam w/o Sh. Abdur Rahman d/o Dr Abdul

Aiz of Peshawar (Pakistan). (May 23, 81).

Syed Wagar Ali (Saudi Arabia), husband of Nahid

Wagar, Karachi (Pakistan). (June 81).

Alam Bibi, Lahore (Pakistan). Mother of S.M.

Tufail, S.M.Khalid Igbal. (Woking). (June 24, 81).
FUNERAL SERVICES WERE OFFERED FOR THE DECEASED
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Lalcohol
Zza social
curse

DESTROYS YOUR
HEALTH AND FAMILY

Drinking has ruined Alcohol enslaves.
more familigs than any Then it eats into your
other action of man. vitals. It corrodes the

liver, weakens the
heart, poisons the
blood.

Anyone who takes
liquor for fun or for
company’s sake is
‘walking into a trap.

get rid of the

Jrinking habit
before you
become a
slave to it

A Packet of Cigarettes

A DO-IT-YOURSELF CANCER-KIT
IT COULD ALSO CAUSE HEART TROUBLE
BEWARE

THE DESTRUCTION WILL COME FROM WITHIN
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@ueostions and Answers i

Ishmael or Isaac

Q. The Qur’3An says:

"Surely the men who submit and the women who submit, and the be-
lieving men and the believing women, and the obeying men and the obey-
ing women, and the truthful men and the truthful women, and the humble
men and the humble women, and the charitable men and the charitable
women, and the fasting men and the fasting women, and the men who
guard their chastity and the women who guard, and the men who remember
Al13h much and the women who remember — All3h has prepared for them
forgiveness and a mighty reward” (33:35. Translation by Maulana
Muhammad 'Ali).

What my difficulty in understanding this verse is that
after all the high qualities which the Qur’idn ascribes to
righteous men and women do.they still need God’s "forgive-
ness"? Forgiveness from what? From the sins they have not
committed! Please explain. Maulini Muhammad 'Ali, Mirzi
Baghirud Din MahmUd Abmad, Muhammad Asad etc. have translated
the verse in the same way. ——Sohaila Omardeen (Trinidad)

A. You are right. 'Forgiveness' in the narrow sense of
pardoning sins, is meaningless here. The Arabic word is
'maghfirah’ ( ¥_-++) which stands here for Divine help in the
spiritual advancement of men and women which will continue
even after death. 'Maghfirah' in the Qur?’3n is described as
a blessing of Paradise (47:15). Here Maulapd Muhammad 'Ali
has translated this word as "protection”. In the footnote he
writes:

"Here is another instance of the use of the word maghtirabh showing
that it does not mean forgiveness of sins, but protection from sin."”
Thus in 33:35 'maghfirah' means Divine protection for
the onward progress of man. Even those who are in Paradise
will pray to God for such a blessing (see 66:8).

Q. Is turkey meat all right for Muslims to eat?

A Ye ~—Ruhi Omardeen (Trinidad)
. S.

Q. Which son of the Prophet Abraham was going to be sacri-
ficed, Ishmael or Isaac? —Anie Jamaloodin-Wazir (Venezuela)

A. This is a point of dispute among Muslims and Jews and .
Christians. The Qur’an says it was Ishmael (37:102). Ishma-
el was born before Isaac (Gen. 16:15; 17:23,25; 21:5). When
the Bible talks of "thine only son Isaac" (22:2) it contra-
dicts itself, for Isaac was not the only son at any time, It
seems that the name Isaac has been substituted deliberately
for Ishmael and Marwah (a hillock in Makkah) has been changed
into Moriah (ibid. 22:2). It is no accident that Ishrael's
descendants have kept a memorial of his sacrifice in the annu-
al pilgrimage to Makkah, whereas no trace of such memorial is
found anywhere among the descendants of Isaac. The only objec-
tion which could be raised is that Ishmael was the son of a
thand-maid' Hagar(although Abraham’s wife, Gen. 16:3) while
Isaac was born of a free woman. But, "Hagar's position as a
hand-maid was the result of an accident and that otherwise she
was of noble descent. According to this tradition she was an
Egyptian princess, reduced to that humiliating state" -
(JEWISH ENCYCLOPAEDIA~ article Hagar).
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FOR ALL YOUR BUILDING REQUIREMENTS
ALI'S HARDWARE
CANE FARM, TACARIGUA
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HOME FURNISHERS & APPLIANCES DEALERS
FEN MOHAMMED STORES LTD.

5 & 11 UNION ROAD, MARABELLA (Tel. 65-83987)
CLAXTON BAY JUNCTION, CLAXTON BAY (Tel 659-2485)
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FOR NEWS AND VIEWS ON ALL RELIGIONS
READ
WORLD FAITHS INSIGHT

The Journal of the World Congress of Faiths
and
the Temple of Understanding
TWO ISSUES A YEAR
. £2.00

Annual Subscriptions

170 W.C.F.,Powis Gardens, London W11 lJg, England
Or $6.00

TO Anima Publications, 1058 Wilson Avenue, Chamsburg, Pa. 17201,
USA.

Correspondence, articles te the Editors:

Rev. Marcus Braybrooke, 9 Cathedral Green, Wells, Somerset, UK.

Professor K.L.. Seshagiri Rao, Departement of Religious Studies,

Cocke Hall, University of Virginia, Charlotteseville, Virginia 22903
USA."

20 2T DA L1

M 0 ot e Gt ot it Lhoramr o o GOl

‘{-'v";‘wkcpaigham-e -geaqq

- w0
T R OCAS

ORGAN OF THE AHMADIYYA ANJUMAN ISHAAT.LISLAM, Ft
SUBLISHED QUARTEALY - HEADQUANTERS 12 AU STHEFT SUVA Ful




18

Leflfers
ANIMAL STORIES

A collection of your animal stories in your Journal
should be published separately as a booklet. In my view this
is the only approach that will interest Europeans. 1 strong-~
1y recommend such a publication, ZK

(When there are sufficient stories we may think of printing them
in the form of a book. In the meantime Buropeans and non-Europeans
all enjoy the symbolic message behind such narrations, I have been
told by some of my Christian friends that at times they make use
of thesa anicdotes in their sermons. —£gditor)

FASTING IN TRINIDAD

Ramadian (the month of Fasting) is a beautiful time for
us in Gasparillo (Trinidad). We all go to the mosque very
early for -rajr (morning) prayers and some days we stay on
quite late after nam3z and have group discussions on all
sorts of mstters, pertaining to Islam. Then every evening
we all gather again to bréak the Fast. After evening prayer
and dinner we usually “lime™ for a few minutes. Then we
have a lecture for about half an hour every night before
rarawih. The proceedings are conducted mostly by the young
members .of. our JamA'at. Lectures are given by our members
and we also invite speakers from out side. Sometimes non-
Muslims also come and speak to us on religious subjects.
The other mosques in Trinidad also organise "aftiiris" and
lectures. We are always willing to exchange speakers with
them. This brings a great feeling of fraternity in our
community.

¥We have also launched a long-playing record of DEVOTIONAL
SONGS (in English and Urdii), which is being played on the
local Radio Stations over again and again. For the first
time English songs about Islam have been introduced on such
a large scale, The Muslim children feel extremely happy
and whenever they hear them on the Radio they join in the
chorus.

As long as 1 live, I shall never forget the Convention
we had last year. It seems Just like yesterday and yet it
has been almost a year. 1 pray that soon another one can
be organised so that we shall all be able to participate.

Gasparillo, Trinidad, W.I. (Miss) Amina Karamally

s during the

30 D Programme of Islamic Studle | .
one P v —gditor) -

month of Fasting will be found on page 19.

Dr Khurshid Husain and Ainfe (Tufail) Husain went to Trinidad with their chil-
dren Nisba and Qambar on Wednesday 3rd June and stayed in Gasparillo. Dr Husain
left after two weeks. His wife Ainke (and children) left for USA on 20th June after
attending some of the Jama'at functions. San Fernando Muslim Women's Associa-
tion held a special meeting to welcome Ainie who visited Trinidad after 12 years.



30 DAY PROGRAMME OF ISLAMIC STUDIES
EVERY NIGHT DURING THE MONTH OF FASTING
7.20 p.m. sharp (after the evening prayers and meals)

JULY 1981
Thu 2 Spiritual Importance of Fasting Maulana S.M.Tufail
Fri 3 Physical Importance of Fasting Dr Hamza Rafeeq
Sat 4 Community Importance of Fasting Imam Zool Deen
Sun 5 Fasting as a Family Togetherness . Usman Ali

Mon 6 Education the Islamic Way: For Youth Zakeya Hosein
Tue 7 Islamic Education: For Children Raffina Boodoosingh

Wed 8 Islamic Education: For Adults Enayat Mohammed
Thu9 Charity inIslam . S M Razack & Mannah Mohammed
Fri 10 Importance of Friday Prayer i Youth (GIG)
Sat 11 Citizenship in Islam Justice Noor Hassanali
Sun 12 Fasting in Christianity Rt.Rev. Harold Sitahal
Mon 13 Muslim’s Attitude towards Parents Youth (GIG)
Tue 14 Lip Profession & Hypocrites Member Women's Assn.
Wed 15 Islam and Agriculture Shaffiat Karamally
Thu 16 Environmental Sanitation in Islam DrM A Aziz
Fri~ 17 Islam, Business and Money Wahid Omardeen
Sat 18 Islam and Vanity Amrul Ali
Sun 19 Muslims’ Attitude to non-Muslims Maulana K Hydal
Mon 20 Muslims’ Attitude to Fellow-Muslims  Amina Karamally
Tue 21 True Meaning of Zakaat Sylvan Ali
Wed 22 Islam and the Hereafter frmam Shah
Thu 23 importance of the Postures in Prayer Irfan Ali
Fri 24 How to deal with Criticism in Islam Nancy H Baksh
Sat 25 Recreation & Entertainment in Islam Shaheed Mohammed
Sun 26 Islam and Politics Ashraf Ali
Mon 27 Jama‘at Elections - Imam Zool Deen, Returning officer
Tue 28 Lailatul Qadr - Open House - Mixed Programme

Wed 29 Hospitality in Islam Sohaila Omardeen
Thu 30 Orphans and Widows in Islam Azim Shah

Fri 31 Propagation of Islam by Individual Muslims
Kalam Azad Mohammed

_ AUGUST 1981
Sat 1 OPEN NIGHT
Sunday August 2 Eid-ul-Fitr (Festival of the Breaking of the Fast)

GASPARILLO MOSQUE BOARD (Gasparillo Jama‘at)
Mosque Hall, 32 Bonne Aventure Rd. Gasparillo, Trinidad W.1.
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RamaQén Asmn ~ Faiza

Ramadsan is & month of patience, It generates fellow-
feelings dnd kindness and feelings of general compassion,
cultivated by hospitality towards the poor and needy. As
far as possible, there should be a share for friends, neigh-
bours or the poor out of the dishes prepared for breaking
the Fast. Those who provide for fast-breaking, said the
Prophet, will have 2 reward as great as those who kept the
fast. An offering for breaking the fast (i{ftaar) can be
Just some dates or a sip of milk/water. )

The month of Ramadaan 1s a month of benediction—which
means that ‘the mercy of Allkh is showered upon all Mus-
1ims, but in a large measure uron those who express thelr
gratitude to Him: "If you are grateful, r will give you
more” (The Qur'&n 14:7). : ’

Through fasting the heart is cleansed and enlightened
and thus imparts a greater inclination for all kinds of
good deeds. But it would only be so if one keeps fast with
siocerity and devotion instead of merely going without food
and drink. :

One should recite rsrrcErAArR (the formula of repentance
or seeking God's protection from. committing sins) frequent-
ly during Ramadaan, 1.e. astaghfirullah (I beg forgiveness
of AllXkh). 1f one is fasting 1t is importaat to make a du'a
(prayer) at the time of breaking the fast, immediately after
sunget: 0 All&h I observed fast for you and have put my faith
in you and am breaking the fast vith the food provided by uou.
There are several other prayers which can be said at this
time. The Holy Prophet has enjoined upon us not to curse
ourselves, our children,- property or servants, lest it be
that specific moment when all wighes are granted. A note of
caution. There are many people who ask for All1Xh's biessinge
while their food, drink, dress etc. are barsam (un-lawful).

It 18 better to eat a 1little less {n Ramadman because
Fasting will not benefit a person who fills his stomach in-
© discriminately. While fasting one must:

(1) Guard oneself from the sight of improper scenes and
spectacles. The eyes should not be allowed to wander
for fun or fancy.

(11) Guard the tongue against backbiting, lying, obscene
Joking, taunting, abusive language and other forbidden
acts, Cos . o :

(111) Guard the ear from listening to things such as back-
biting.

(iv) Guard the other parts of the bodvy from evil actions.

(v) Observe fast with balaal(lawful) food; but do not over-
eat because 0D6 of the:  objects of fasting is to
weaken the passions and physical desires and to streng-
then the spiritual powers. (When the soul is under
control, all the parts of the body work in harmony,
and when the body 1s pampered the soul languishes),

(vi) Be careful about one's intentions: and be conscious of
Al18h that He may make fasting a means of attaining

His pleasure. .

NOTICE: TRE 'ID-UL~FITR WILL BE CELEBRATED ON SUNDAY 2ND AUGUST,1981 AT
THE ARMADIYYA HOUSE, 56 LONGLEY ROAD; TOOTING, LONDON SW17 AT 11.30 A.M.
A.A.Rahman (Secretary), M.A.Azit (President) A.A.I.1. (L) U.X. (Reg.)
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